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The title of my presentation is “E Nānā i ka Hoa Kanaka o Kipa Hewa ke Aloha i ka ‘Īlio” (Attend to 
your fellow humans lest your love be wasted on dogs). I need to provide some context before I begin 
the talk. Most of you know that our Māori and Hawaiian situations are parallel. We are trying to 
revitalize a language and, really, we are trying to revitalize a people by way of using the language. 
Some people do not quite get that, nor did I when I first started into this effort. I thought the language 
was the main thing. I prioritized it and sometimes forgot about the people, but that is something we 
always need to remember. I do not know if that resonates with you? I will try to see if my talk resonates 
with the people here. As I said, there are parallel situations.  

 
One of the main reasons we want to do this is to reconnect to our past. Our past—we are moving 

away from it very quickly and so it is very difficult to hold on to what we had. Yet, when you think 
about revitalization, that is the key. You want to take what you had before and make it live again.  

 
We Hawaiians are in a situation of dire straits when it comes to the number of native speakers that 

we have left. Very few! Unlike here where there are still reasonable numbers, ours are very, very 
elderly or live in remote places. It is very difficult to get access to them and have really good models to 
guide us as we move forward. One of our main goals is to create a new generation of native speakers of 
Hawaiian. Unfortunately, without the guidance of our native speakers we end up reverting to our default 
mode, which is English. We end up speaking English in Hawaiian, which means that English thoughts 
are driving what we say, and we are just using Hawaiian to express those thoughts.  

 
We need to engage in research and we need good research to help us reconnect with the past. There 

are so many aspects of language we have been discussing in the last couple of days. I have been 
engaging in conversations with some Māori language people and we see that the problems are similar. 
What is happening is that, as we move away from that fading past, it is getting more and more difficult 
to grab on to that knowledge and incorporate it into our everyday lives. In keeping with the theme of the 
conference, these are the three main points I will consider: 

 
Sustaining relationships between collectives and over generations; 
Resolving conflict; and  
Peacemaking, reconciliation, and restorative justice.  
 
Firstly: sustaining relationships between collectives and over generations. For me, it is not enough 

to transmit the language across the generations. What we need to do is transmit the zeal that was the 
impetus for the movement across generations, so that the next generations do not just say, “Oh, okay, 
they have just handed this down to us.” They need to take it from there and roll because there is a long 
way to go. It took a number of generations to get to this point and it is going to take a number of 
generations to get back to a balance where Hawaiian people are again in a good state. 

 
Secondly: resolving conflicts. There are always going to be conflicts. What I am going to focus on 

here is that we have conflicts within ourselves and we do not necessarily have to worry about others. 
We know that there are conflicts there. Everybody has talked about it. We see it worldwide but we need 
to know what we can do within ourselves to make ourselves right. We cannot get peace with others 
unless we have peace within ourselves.  



 

75 
 

 
Finally: peacemaking, reconciliation and restorative justice. There have been a lot of wrongs done. I 

think that they are correctable and we can do our part without constantly engaging in confrontation, 
although I am not going to preclude the possibility of confrontation. I think that there is a time and a 
place. As my son said, there was a time for me to engage in confrontation but I am a little older now 
and I am going to let him do it next time.  

 
I am going to explain the title. It basically glosses as you see: “Attend to your fellow humans lest 

your love be wasted on dogs.” I found this in an article in an old Hawaiian newspaper that came out in 
1917, called Ka Puuhonua o na Hawaii. In those days the authors often did not sign their names, so I do 
not know who the author is. It was interesting because the author was complaining in 1917 that the 
language was diminishing. The number of speakers was going down and he was particularly concerned 
with the loss of ability to speak Hawaiian. He made the statement that no child under the age of 15 
years was capable of speaking proper Hawaiian anymore. If we project that to today, that would mean 
that our remaining native speakers of Hawaiian would have to be over 106 years old in order to speak 
the proper Hawaiian. I do not think there are any left. It goes to show that things change. Even today, 
the native speakers that we have left are very valuable people. They have a lot of knowledge that they 
retain. But somebody was thinking about this back then and basically issued a challenge to other 
Hawaiians at the time, saying, “Look, we have got the power; we have got the majority of people in the 
legislature; we have got the mana (power, authority) in our own hands to rectify this situation; therefore, 
if we find later on that our language is gone we had better not cry because we will be the ones who 
stood around and watched it happen.”  

 
I wonder if that resonates with people here. We had been put on notice and that was 90 years ago. 

Of course, there were other incidents before that. We were warned and we let it happen anyway. Now 
we are in a situation where we can continue to let it happen or we can turn it back the other way. You 
can see that at that time the author’s focus was on ourselves: “We need to fix us. We do not need other 
people to come and fix us and we do not need to be overly concerned with what other people are doing 
to us. We have the power to do it and we need to do it.”  

 
Things have shifted since then. We adopted a politics of blaming; we put the agency on others and 

we attributed the cause of all our problems to others. However, we must understand that this is not the 
case. The only way that we are subordinated is if we are complicit in our own subordination. If not, we 
can never be subordinated. Consider this quote from the comic strip Pogo: “We have seen the enemy 
and he is us.” It is a very interesting comic strip. It shows one of the Pogo people standing next to the 
Okefenokee Swamp, which is full of rubbish and pollution, and wondering, “How are we going to get 
this done?” Then he comes to the realization that we are our own enemy, we are the ones that caused it. 
To me it suggests that we are the ones that have to pull us out and clean up the mess.  

 
I was very impressed by Moana Jackson’s talk at this conference. I focused on one aspect; he said 

the search for knowledge should always be an ethical process. I thought about the meaning of ethics. 
We do not actually have a word for ethics in Hawaiian. So what is ethical? I had to go back and think 
about our Hawaiian values. There are three values—kuleana, maiau/kāpulu and pono. I am going to 
explain these as I go. Basically, I am saying that we need to adhere to these values and that will be a big 
help in turning this bad scene around. 

 
Kuleana is generally glossed as right, responsibility, authority. I am going to concentrate on the first 

two, right and responsibility, and suggest that, over time, as we adopted a politics of blaming, we 
focused more on the “right” part of it. In other words, we said: we have rights, we should be this, we 
should be that and we have the rights to things. Yet, we have not engaged in the responsibilities. The 
responsibilities are what earn us the rights. We have forgotten that half of it. I think that the upholding 
of both responsibilities and rights is how it was meant to be. If we adopt this and take on these 
responsibilities, we will get those rights back.  

 
One of the other problems, I think, with understanding kuleana is that we confuse it with aloha 

(love, compassion). If, for example, we suggest to somebody who is not Hawaiian that he does not have 
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the kuleana to do something, we experience conflict inside because we think that somehow that means 
that we do not aloha that person. This is not about aloha, it is about kuleana. Either you have the right or 
the authority to do something or you do not. This does not mean that it is only for non-Hawaiians. It 
applies to Hawaiians, too. Not all Hawaiians have the kuleana to do all things. It is quite different, I 
think, from the Western mentality that says everybody has their individual rights. It is not like that in a 
Hawaiian mindset. Certainly not traditionally!  

 
Another problem is that we tend to give deference to non-native speakers. What I mean is that you 

could have a situation where ten people are sitting around talking Hawaiian. A non-speaking person of 
Hawaiian comes up and what happens? Yes, we switch to English. Why? Because we aloha that person 
and we do not want that person to feel bad or be left out. But then where is our responsibility to the 
language and having that language heard in all places, at all times.  

 
A really big problem is the quantification of Hawaiian-ness. That is something that was imposed on 

us, but we are responsible for accepting it by thinking that we know one person is more Hawaiian than 
another or if I speak Hawaiian then I am more Hawaiian than somebody else, or if I do the hula then I 
am more Hawaiian than another person who does not do the hula. These are really problematic things. 
You are Hawaiian because you are Hawaiian. As a number of speakers have said, it is the genealogy, 
the whakapapa, that makes you Hawaiian; it is not the trappings. It is not whether you wear the 
Hawaiian shirt. It is not whether you have the brown face. It is not whether you speak the language. 
Those are things that I had confused early on. I started to realize it is not about those things. It is really 
about the genealogy, what we call the mo‘okū‘auhau. 

 
Now, going back to Hawaiians and non-Hawaiians, I think there are roles for non-Hawaiians. In a 

multicultural society, we need everybody if we are going to revitalize the Hawaiian language and we 
need support from all quarters if we want to revitalize the Hawaiian people. We cannot exclude 
anybody. What we have to understand is that Hawaiians need to take the lead in this and non-Hawaiians 
need to recognize and support that. If non-Hawaiians are truly about support, then they are not going to 
be thinking about their own well-being first; they will be thinking about the well-being of Hawaiians. 
So, there is a place for everyone. 

 
Another aspect of kuleana has to do with how we treat knowledge. One of the things that I think is 

different between Western and traditional Hawaiian ways of treating knowledge is that with Western 
knowledge you try to get it out there so that everybody knows that you have got it, whereas that is not 
important to Hawaiians. We do not have to know that we have knowledge; we do not want to just put 
our knowledge out there because anybody can get it, including enemies. You have a responsibility to 
take care of that knowledge and make sure that it gets to the right people to take it on to further 
generations. We can see this in the way that students come to our classes in the Western institutions. 
The teacher has no right to choose which students are going to be in the class. Whoever has the money 
and whoever gets in line first gets into the class: the teacher has to give up his or her knowledge to all 
comers. Right!  

 
Similarly with researchers: we feel that as researchers we have the right to go into any community, 

even our own communities. Let me just say this: when we become part of the institution, the Western 
institution, that sometimes puts us outside our own communities. We are not the same any more when 
we are coming back to our communities. We cannot assume that we have the right to the knowledge in 
the community or that, when we ask somebody about ancient Hawaiian religion, somebody is just going 
to tell us. You hear some researchers saying, “These people, they will not co-operate and I have got a 
grant.” So! A grant does not mean anything to us. Anyway, we need to recognize that there is a kuleana 
about knowledge and we need to maintain that kuleana.  

 
Finally, and this is something that I think should resonate with the academic community, we all 

know that we have to publish or perish. I guess you have the PBRF (Performance-Based Research 
Fund); we end up writing any kind of crap and putting it out there so we can chalk up the numbers. 
There is nothing right about that to my mind. I think it leads to what the Māori scholar, Graham Smith, 
has termed “the privatized academic”. What he meant by that is the academic that sits in the office, 
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churns out crap and chalks up the numbers but never gets out in the community and helps the people. I 
think that is something that we have to be aware of and consider. This is not a kuleana to ourselves, it is 
a kuleana to our people. Some people become very willing participants in the “publish or perish” game. 
Others like me are doing it under duress, hoping to change the situation at some point in time but 
knowing I am just “chicken shit”. Till I can find a way to change that situation, I am going to be doing 
it under duress. I guess even doing presentations like this is kind of “under duress”, too, because they go 
on the CV. 

 
Another concept is maiau. Maiau has to do with neatness or being careful in work, meticulous. Its 

opposite is kāpulu, which means careless or slovenly. That is one of the things, even before I started 
getting into Hawaiian, that I heard the old folks say. They would use kāpulu when basically scolding 
you for not doing it right. The Hawaiian value of maiau is very important. From a Western perspective 
it seems like a psychological disorder; they call it “anal retentiveness”. Yet, it was normal for 
Hawaiians: to be clean and do things right, and if you did it wrong there was a price to pay.  

 
I want to give an example of something that has happened. Bear with me, please, those people who 

are not linguistically inclined! This is a phrase “e hele ana paha”. This is the way you say: “I am going 
to go perhaps,” or, “I might go.” What happened is that early on somebody, a Hawaiian, wrote one of 
the more popular texts for learning Hawaiian. This is basic stuff, first year Hawaiian. In that popular 
text, they wrote that it should be “e hele paha ana.” Now, all that person had to do was a little reading 
and they would have seen that it is not like that. (Notice, I am not using a singular pronoun because I 
am not giving away the gender, and we do not have to do that if we are speaking in a Polynesian 
language.) Every other example is “e hele ana paha.” What happened with the introduction of “e hele 
paha ana” is that that kāpulu has now gone from one generation to another. A lot of students learn it that 
way. It is very difficult when they get into advanced classes and they are still doing it like that. I do not 
know what happens at the first year level. Maybe our teachers are just excellent. Because they taught 
that lesson so well, it stuck in our students’ minds. We have got to correct it. It is going to take a long 
time. I have been trying to correct it for years and people are still doing it. They assume that the word 
paha is like an adverb and it should go next to hele. It was kāpulu work and it has caused problems that 
we need to fix now. That is why we have to be careful when we do our research. I know some of my 
work has been kāpulu, too, and I am going to have to live with that. 

 
Finally: pono. This is a major word for us. Here are all the glosses that are in our Hawaiian 

dictionary:  
 
pono. 1. nvs. Goodness, uprightness, morality, moral qualities, correct or proper procedure, 
excellence, wellbeing, prosperity, welfare, benefit, behalf, equity, sake, true condition or nature, 
duty; moral, fitting, proper, righteous, right, upright, just, virtuous, fair, beneficial, successful, in 
perfect order, accurate, correct, eased, relieved; should, ought, must, necessary. (Pukui & Elbert, 
1986/1895) 
 
Some of these include righteousness and balance. I think that pono is probably one of the best 

words that we have for ethics and particularly with regard to research.  
 
I am going to give an example here that is somewhat controversial. The word pi‘ikoi means to take 

honours that are not due. Now we have had a number of people who have made their names by talking 
about the colonization of Hawai‘i. That knowledge has come down here so that even Māori are saying 
that Hawaiians are colonized, too. Well there is a young scholar who has been doing research and 
making the claim that we never were colonized; that we should not be trying to get sovereignty; we 
were always sovereign and we still are sovereign. Relate this to Iraq, which is still sovereign but 
occupied. It is making a distinction between illegal occupation and colonization. We get mixed up 
because the implications and ramifications of colonization are similar to those of occupation. It is a 
technical difference. It does not make a whole lot of difference. We could say the difference between 
occupation and colonization is not such a big deal. But there are people who made their names off 
talking about colonization; they have been using the “stiff arm” approach to research and holding this 
guy back. I have talked to people who said that, when they went into the particular field, they were 
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instructed by their professors to go out and collect any kind of information that could debunk this guy’s 
work. One guy told me that he tried for a year and a half and could not find anything and is now writing 
his dissertation on the same topic.  

 
It is time to conclude. What I am saying is that we cannot be blaming others and we cannot just 

focus on our rights. We must focus on our responsibility; we have got to get out there and take care of 
things. Simple as that! We have got to do that while we maintain our traditional values. We should not 
be confused about those values. We need to understand what those values are there for and we need to 
use them to move ahead. That is how we will revitalize the language and through the language we will 
help to revitalize the people.  
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